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legend had to be used for higher purposes, when what had to be taught about the soul was not only that it-was not the body, nor its appearance, nor its shadow, nor the vision of a dream, but that it was something higher, that it could ascend to the world of Brahman
o         "
and enjoy perfect happiness before his throne, naj", when it was discovered at a still later time, that the soul could go beyond the throne of Brahman and share once more the very essence of Brahman, then new difficulties arose. These difficulties were carefully considered by $ankara and other Vedantist philosophers, and they still form a subject on which different sections of the Vedantist school of philosophy hold divergent views.
The principal difficulty was to determine what was the true relation of the individual soul to Brahman, whether there was any essential difference between the two, and whether when it was said that the soul was perfect, fearless, and immortal, this could apply to the individual soul. This view that the individual soul is meant, is upheld in the Vedanta philosophy by what is called the Pftrvapakshin, a most excellent institution in Indian philosophy. This Pftrvapakshin is an imaginary person who is privileged in. every disputed question to say all that can possibly be said against the view finally to be uphold. He is allowed every possible freedom in objecting, as long as he is not entirely absurd; he is something like the man of straw whom modern writers like to set up in their arguments in order to be able to demolish him with great credit to themselves. From the Hindu point of view, however, these objections are like piles, to be driven in by every blow that is aimed at them, and